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Introduction

The ontological question of how consciousness emerges in the world/universe/multiverse given current
knowledge of the phenomenon in physics, humanities, and the social sciences is an over theorized topic with diverse
responses classified in the scientific literature, for the most part, into two camps, materialist and post-materialist
approaches to the phenomenon (van Lommel, 2010; Schwartz, 2012; Beauregard, Trent, & Schwartz, 2018; Halligan
& Oakley, 2021). These two approaches, and the responses they put forth, are rendered incoherent given the diversity
of evidence, which are incompatible with one another, presented by each approach to the subject matter (Schwartz,
2012; Meijer & Geesink, 2017; Beauregard, et al., 2018). In fact, each camp ignores the empirical data of the
other to put forth their own responses to both the ontological question of how consciousness emerges in the
world/universe/multiverse, and the nature of mind (behaviorism, humanism, and cognitivism). Against behaviorism,
humanism, and cognitive psychology, this work explores Mocombe’s antihuman psychology as a product of his
consciousness field theory ontology. The paper critically assesses Mocombe’s consciousness field theory within
the larger body of contemporary ontological debates regarding the nature, origin, and constitution of consciousness,
especially human consciousness, vis-avis their relations to the psychological theories of behaviorism, humanism,
and cognitivism, concluding that consciousness field theory posits an alternative psychological theory of the
mind, i.e., antihuman psychology, to behaviorist, humanist, and cognitivist conceptions of the mind.

Background of the Problem

This research on how consciousness emerges has been a focus of studies since Ren€Descartes’s (1641)
mind/body dualism understanding of consciousness development, and has been recognized as a key component
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of the epistemological basis of the human sciences (Russell, 1945; Chalmers, 1996; Van Lommel, 2010; Schwartz,
2012; Beauregard et al., 2018; Taylor, 2020; Gutland, Cai, & Fernandez, 2021). According to the seventeenth
century philosopher, consciousness or mind is an ontologically distinct substance from matter or the body/brain.
The latter, the body/brain, belongs to the physical/material world, and the former, mind or consciousness, the
nonphysical/immaterial (Taylor, 2020). For Descartes, the two interact and affect each other via the pineal gland
of the brain to give rise to consciousness (Russell, 1945). This view, known as substance or Cartesian dualism in
the academic literature, fails to explain how physical/material and mental/immaterial entities interact to give rise
to consciousness, and as such has been argued over by philosophers who fall into three camps, materialism,
idealism, and dualism (Kastrup, 2018; Taylor, 2020). Materialists argue that the overall functions of the brain are
the origins of consciousness; idealists, argue for the primacy of the mind/immaterialism; and dualists continue
Descartes’s initial substance dualist approach (Russell, 1945; Chalmers, 1996; Kastrup, 2018; Taylor, 2020).

Chalmers (1996) further divides these three approaches into six explanatory models to highlight the slight
distinctions with each of these three philosophical understandings regarding the nature and origins of
consciousness in the world/universe/multiverse: (1) monistic materialism argues for the primacy of matter and
the neuronal activities (NCC) to explain the origins and nature of phenomenal consciousness, which from this
perspective is an illusion; (2) the second materialist model equates consciousness with brain neuronal activities
since there is a correlation between the contents of consciousness and specific regions of the brain; (3) the third
materialist model argues that consciousness is related to brain activities, but the processes are not yet known to
make a definitive conclusion regarding the connections between the two or how they interact; (4) the fourth
model is an interactionist-dualist account of consciousness in the Cartesian since; (5) the fifth model is
epiphenomenalism or weak-dualism, which argues that although certain regions of the brain produce certain
experiences of consciousness, the latter is for the most part distinct from these experiences and has little effect
on the brain; and (6) panpsychism or immaterial monism/idealism, which Chalmers supports, argue for the
superservient nature of consciousness over and in matter.

These six philosophical distinctions, which emerge out of Cartesian dualism, for the most part, are rejected
by the current scientific academic literature, which eliminates dualism, in the Cartesian ontological sense, to hold
on to either the materialism of science to argue that body and mind or consciousness are different aspects of the
same stuff, i.e., the neural correlates of the material brain, or post-materialists who hold on to the opposite side
of the philosophical spectrum to emphasize the panspiritism, cosmopsychism, or panpsychism/immaterialism of
the origins and nature of consciousness (van Lommel, 2010; Schwartz, 2012; Beauregard, et al., 2018; Taylor,
2020). Consciousness, in the former case, materialism, emerges from the properties and organizations of neurons
in the brain, NCC, which produces a measurable consciousness, Phi @, which can be accessed and assessed using
neuroscience techniques such as fMRI, rMRI, and EEG machines (Crick & Koch, 1990; Baars, 1988; Tononi et
al, 1994; Bachmann & Hudetz, 2014; Kim et al., 2018; Owen & Guta, 2019; Niikawa, 2020; Halligan & Oakley,
2021; Huels et al., 2021). The conclusion from this perspective is that no localized region or network in the brain
is responsible for the phenomenal subjective experience of consciousness; instead, the latter, phenomenal
subjective awareness, is an emergent epiphenomenon of interactions between different brain regions via the
neural activities, neural correlates of consciousness (Crick & Koch, 1990; Baars, 1997; Tononi, 2004; Meijer &
Geesink, 2017).

Four interrelated problems dominate this contemporary materialist account regarding the ontological
question of how consciousness emerges in the world/universe/multiverse: (1) The explanatory gap problem, NCC
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is unable to explain how the physical substrates of the brain give rise to the phenomenal subjective experience
and awareness of consciousness; (2) the evidentiary problem, NCC cannot account for conscious experiences
that occur outside of the brain or when it ceases to function; (3) the contrast analysis problematic, conscious
awareness, and its contents, occur with or without the physical substrates of the brain; and (4) the lingering hard
and binding problem of phenomenal consciousness, NCC cannot account for how neural activities across multiple
network regions of the brain combine or bind to give rise to subjective phenomenal consciousness (Chalmers,
1996; Bachmann & Hudetz, 2014; Meijer & Geesink, 2017; Kim et al., 2018; Owen & Guta, 2019; Taylor, 2020;
Niikawa, 2020; Halligan & Oakley, 2021; Huels et al., 2021).

In light of these problematics, this materialist position, contemporarily, is attacked by post-materialists who
scientifically argue for the idealist/immaterialist position through the concepts of panspiritism, which argues for
a God as the source of consciousness; cosmopsychism, which posits that consciousness is a macro immaterial
substance, universal consciousness, of the cosmos that is embodied by the brain to constitute individuated
consciousness (Keppler & Shani, 2020); or panpsychism, which posits that consciousness is immaterial and all
material, physical systems have phenomenal properties and as such subjective consciousness in degrees
(Chalmers, 1996; van Lommel, van Wees, Meyers, & Elfferich, 2001; van Lommel, 2010; Schwartz, 2012;
Meijer & Geesink, 2017; Beauregard, et al., 2018; Taylor, 2020; Keppler & Shani, 2020). From these three post-
materialist perspectives, the understanding is that consciousness is nonlocal and emerges outside the spatial
confines of the brain. This nonlocality of consciousness, according to post-materialists, is evidenced by conscious
perceptions and actions demonstrated by 14 paranormal and parapsychological phenomenon such as near-death
experiences, telepathy, interspecies communication, premonitions, reincarnation, etc., which occur either outside
of the brain or when it dies or ceases to function (van Lommel et al., 2001; van Lommel, 2010; Schwartz, 2012;
Beauregard et al., 2018). Hence, post-materialists do not deny the science of materialism, they simply find it
incomplete as it either denies or overlooks the 14 paranormal and parapsychological evidence to explain
consciousness as an external phenomenon that occurs outside of the brain or when it dies or ceases to function as
a result of some sort of physical impairment (Beauregard et al., 2018).

Unlike materialists who rely on classical physics and physicalism to theoretically ground their ontological
perspectives that consciousness is local and a product of the physical substrates of the brain, many post-
materialists, like the scientific interactionists/dualists, who are either materialists or post-materialists but not both
in the Cartesian sense, utilize the empirical evidence, theories, and mathematics of quantum physics to account
for, and substantiate their claim that consciousness originates outside of NCC (van Lommel, 2010). That is to
say, they accommodate for the 14 paranormal and parapsychological empirical data using the theories, concepts,
and empirical data (superposition, entanglement, nonlocality, wave-function realism, and electromagnetism) of
quantum mechanics to substantiate the claim that consciousness is external to the physical substrates of the brain
and emerges from the quantum realm out of God, panspiritism, from a macro-cosmic consciousness,
cosmopsychism, or a micro-consciousness that is in everything, panpsychism (van Lommel, 2010).

Although these post-materialist perspectives, which view consciousness as an immaterial substance that is
either in everything, in a rudimentary form, or a macro substance out of which individuated conscious awareness
emerges and is facilitated by the material brain, are able to account for the NCC of materialists, the hard problem
of consciousness, and explanatory gap, by suggesting that the immaterial essence of consciousness exists either
in all matter (panpsychism) or nonlocally (panspiritism/cosmopsychism) outside of the functions of the brain in
a rudimentary form that is received and facilitated by the brain, it does not adequately explain the combining or
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decombining problem of consciousness, however. That is to say, immaterial, nonlocal, consciousness is unable
to explain how micro-consciousness, as in the case of panpsychism, combines, or decombines from a macro-
level, as in the case of cosmopsychism and panspiritism, to constitute the unity of conscious experience in
material entities (Meijer & Geesink, 2017).

The Interactionists/dualists of the post-materialist camp attempt to account for both the hard problem of
consciousness and its combining or decombining problematics introduced by both materialists and post-
materialists through the field of quantum mechanics as it relates to the spacetime of classical physics. Scientific
interactionists/dualists are either materialists or post-materialists who attempt to account for the conclusions of
materialists and postmaterialists in order to resolve the binding or combination problem of each by suggesting,
using the theories (quantum entanglement, superposition, nonlocality, electromagnetism, etc.,) and mathematics
of quantum mechanics in physics, that consciousness is subatomic particle energy, thus it is both material and
immaterial, that is embodied and emerges, from the quantum realm (where aggregate matter is energy), via the
ARAS of the brain and their neural correlates in the cerebral cortex to give rise to consciousness in material
reality (Eccles, 1994; Meijer & Geesink, 2017).

In this understanding, the interactionist/dualist perspective reads more like either a materialist or post-
materialist account of consciousness constitution rather than a dualist one in the Cartesian sense. That is, scientific
interactionist/dualist perspectives are not suggesting that two types of substances are at play in the origins and
nature of consciousness; instead, they convert matter into its elementary form, indivisible subatomic particles of
energy and the invisible forces that act upon them, to account for the emergence of consciousness from the
quantum level to aggregate matter as it is revealed and witnessed at the phenomenal subjective level. Thus,
interactionists/dualists are interested in the processes of how consciousness emerges from the behavior of energy
in the quantum realm, where it behaves differently from aggregate matter, to the material level, NCC. In effect,
in their use of quantum mechanics, they, like post-materialists, are process dualists not substance dualists, which
emphasize either a materialist or post-materialist conclusion to the ontological question regarding the origins and
nature of consciousness (Meijer & Geesink, 2017). In the case of the former, materialists/interactionists, they
emphasize the material processes of how consciousness emerges from quantum computations and processes to
phenomenal subjective awareness as revealed in material reality via the NCC of the physical substrates of the
brain; in the latter case, post-materialists/interactionists, the emphasis is on accounting for, using the theories and
concepts of quantum mechanics, the 14 paranormal and parapsychological phenomena, which suggests that
consciousness exists outside of the physical substrates of the brain, which receives and facilitates consciousness
(van Lommel, 2010).

Interactionism/dualism, essentially, a nonscientific theory in the scientific literature, is outrightly rejected,
for the most part, by both camps given the fact that they either assume a materialist or idealist (post-materialist)
position, but not both like we find in Cartesian dualism (Schwartz, 2012; Beauregard et al., 2018; Taylor, 2020).
In other words, in the scientific literature, dualism is subsumed under either a materialist or post-materialist approach
to understanding the ontological question of how consciousness emerges in the world/universe/multiverse
depending on the interpretation of the quantum data of quantum mechanics by the theorists analyzing the
ontological question (Meijer & Geesink, 2017).

Hence, since Descartes, it is fair to suggest that scientific research over the last 30 years with the rise of
neuroscience techniques, has either focused on a materialist understanding of how consciousness emerges in the
world/universe/multiverse or a post-materialist approach, grounded in the materialism of quantum mechanics,
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with corresponding theories in the social sciences, behaviorist psychology and materialism, traditional humanist
psychology and post-materialism, and cognitivist psychology and interactionism/dualism, for examples, which
incorporate their problematics into their epistemological frameworks (Chalmers, 1996; van Lommel et al., 2001;
van Lommel, 2010; Schwartz, 2012; Beauregard et al., 2018; Gutland et al., 2021). Interactionism/dualism
attempts to resolve the problematics of both positions by synthesizing their conclusions, using the evidence, theories,
and mathematics of quantum mechanics to either argue for a materialism that ties the origins of consciousness
from the quantum level to the physical, or a post-materialism that seeks to account for it in the quantum realm as
evidence for consciousness emerging outside of the physical substrates of the brain. Both positions reintroduce
the hard and binding problems into the fold since they are materialists accounts of the ontological question. In
the materialist reading of quantum mechanics, they fail to fully take into their purviews the paranormal and
parapsychological phenomena evidenced by post-materialists; instead, the focus is connecting the quantum
emergence of consciousness to the physical substrates of the brain, which is unable to explain the binding or
combination problem. In the post-materialist reading of quantum mechanics, they fail to account for the
phenomenal subjective awareness of consciousness relying instead on the science of the quantum realm to buttress
the conclusions of the latter (post-materialists), which fails due to the phenomenon of quantum decoherence.

Identification of the Problem Space

Given this (scientific) interactionist/dualist failure to resolve the hard and binding problematics and the
divergent and incompatible conclusions and evidentiary positions of materialism and post-materialism, there is a
need to further investigate the ontological question: how does consciousness emerge in the world/universe/multiverse?
Mocombe’s (2019a; 2021a; 2021b) consciousness field theory (CFT) suggests that a materialist account, if it
takes into its purview post-materialist claims and evidence, within the processes of quantum and classical physics,
which posits consciousness to be a fifth force of nature, in order to avoid quantum decoherence, completely
explains how consciousness emerges in the world/universe/multiverse to offer an alternative psychological theory
that is devoid of the problematics tied to humanist, behaviorist, and cognitivist psychologies associated with
traditional materialism, post-materialism, and philosophical dualism.

This work explores this materialist claim through the theoretical and conceptual underpinnings of
Mocombe’s (2019a; 2021a; 2021b) consciousness field theory, which denies the need for an alternative, post-
materialist, methodological approach to the phenomenon, given that consciousness is, ontologically, material in
nature as the interactionists/dualists attempt to demonstrate through the synthesis of the two conclusions via
guantum mechanics. For Mocombe, building on, and synthesizing, the paranormal and parapsychological
evidence of post-materialism, the NCC of materialism, and the cosmopsychism, panpsychism, and quantum
physics of ORCH-OR theory and field theory, materialism can account for the evidence of both camps without
any paradoxes or antinomies, such as quantum decoherence, to explain the emergence of phenomenal
consciousness in the world/universe/multiverse, which can be, objectively, accessed and studied, by positing it
(consciousness) as a fifth force of nature. Mocombe’s ontology also calls for an alternative psychology,
antihumanist psychology, which is tied to his consciousness field theory.

Theoretical Foundation and Conceptual Framework

Mocombe’s (2019a; 2021a; 2021b) consciousness field theory, which is part of his larger theory of
phenomenological structuralism, is tied to the panpsychism/cosmopsychism and quantum theories of Hameroff
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and Penrose (2014) and field theory. Mocombe offers a materialist conception to the question—how
consciousness emerges in the world/universe/multiverse?—by accounting for all of the evidence of the post-
materialist perspective and their explanatory problematics within his consciousness field theory, which views
consciousness as a fifth force of nature. For Mocombe, there is no need for a post-materialist perspective to the
question since a complete materialist account that takes into its purview the concepts of quantum mechanics and
classical physics, the conclusions, the external origins of consciousness, and evidence of the post-materialist
camp within its explanatory scope is able to resolve the contradictory positions of local, consciousness emerging
from the neural correlates of the mechanical brain, i.e., the materialist position, versus nonlocal consciousness,
i.e., a spiritual quality or thinking substance in or outside, panpsychism and cosmopsychism/panspiritism,
respectively, material reality that gives rise to consciousness, i.e., the post-materialist position.

In Mocombe’s (2021a) consciousness field theory, consciousness is an emergent material fifth force of
nature:

a field of consciousness (the consciousness field—CF) composed of a quantum material substance/energy, psychion,
the phenomenal property, qualia or informational content, of which is recycled/replicated/entangled/superimposed
throughout the multiverse and becomes embodied, as psychon, via the microtubules of neurons of brains and aggregate
matter of multiple worlds to constitute mind.

Mind (composed of the personal and collective unconscious, and the sense-experience of the emerging ego held together
by the brain’s electromagnetic field generated by the periodic discharge of neurons), in turn, is manifested in simultaneous,
entangled, superimposed, and interconnecting material resource frameworks, multiple worlds (each with their own entangled
and superimposed consciousness field), as praxis or practical consciousness of organic life, the content of which in-turn
becomes the phenomenal properties, qualia, of material (subatomic particle energy, psychion) consciousness that is

recycled/replicated/entangled/superimposed via the absolute vacuum and consciousness fields upon matter disaggregation.
(Mocombe, 20214, p. 2)

Mocombe, building on the concepts, empirical data (superposition, entanglement, field theory, wave-function realism,
and the multiverse hypothesis), and mathematics of quantum mechanics, demonstrates that consciousness is an
emergent material substance, elementary particle, psychion, the phenomenal properties, qualia, which becomes
the mind (personal and collective unconscious and ego), psychon, of human actors expressed in entangled and
superimposed multiple worlds, with Schumann waves (produced by, and tied to, the absolute vacuum or zero-
point field), as their practical activity or practical consciousness. In this Mocombeian view, consciousness is not
fundamental as argued in the post-materialist camp; instead, it is an emergent (material) property, emergent
panpsychism (once emerged from first aggregated simple beings firing neurons consciousness becomes an
emergent essence of the multiverse) that morphs into the cosmopsychism, of the multiverse, as argued in the
materialist camp, which is constituted and expressed, in the human sphere through subatomic particle aggregation,
mode of production, language, ideology, ideological apparatuses, communicative discourse, and praxis.

Simple and complex beings’, resonating as different channels/stations or wavelengths of the same frequency
and phase, Schumann waves of entangled and superimposed material realities throughout the multiverse,
experience (sensation) of aggregated matter created by the initial four forces of nature from the absolute vacuum
gives rise to their initial (affective) qualia whose constitutive subatomic particle, psychion, is the elementary
particle (with phenomenal properties, mass, charge, and spin) that constitutes emerging consciousness fields as
resonating psychonic waves. Consciousness, from this perspective, is an emergent fifth force of nature with an
elementary particle, psychion, which produces a consciousness field, from the absolute vacuum, tied to the
electromagnetic waves, Schumann waves, of superimposed and entangled physical worlds via the brain’s
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psychonic waves produced from the firing of neurons. The firing of neurons in the structures (ARAS system) of
the brain, and the central nervous system, produces the psychonic electromagnetic wave, composed of the
psychion with qualia, sense experiences of aggregate matter, which ties the individual to the Schumann waves,
the electromagnetic fields of (superimposed and entangled) physical worlds of the multiverse, which emerge
from, and tied to, the absolute vacuum or zero-point field of nonlocal space where the elementary particles of the
forces of nature are one in the form of a probability wavefunction. The absolute vacuum transmits individual
consciousness as a resonating frequency wavelength, channel or station with phenomenal properties, qualia, on
the Schumann resonance of the earth and the psychonic wave of the individual, which share the same frequency
with different amplitude. The brain is a receiver of consciousness with the elementary particle, psychion, of
consciousness serving as the resonating channel or station of individuated consciousness, and the Schumann and
psychonic waves serving as the bandwidth; the absolute vacuum produces a carrier wave, i.e., the psychonic
waves of individual consciousness, that is modulated in frequency by the signal that is to be transmitted in the
form of the psychonic wave of the psychion to individual consciousness. Following matter disaggregation across
and throughout the multiverse, the psychion, subatomic particle of consciousness, and its qualia, phenomenal
property, is subsequently integrated into the absolute vacuum, the wavefunction of the multiverse, which in its
inception was only four forces, where all the fundamental forces of nature emerged, of the multiverse to give rise
to future worlds with conscious simple and complex beings whose qualia, phenomenal properties, is never
destroyed (emergent panpsychism), but is the frequency of an individual consciousness recycled throughout the
multiverse. For Mocombe what accounts for the unity of experience is the psychion, subatomic particle, of the
emergent psychonic/panpsychic subatomic field of the multiverse that has phenomenal properties, qualia, which
gets embodied as a resonating neuronal particle of the aggregated brain, which experiences a material resource
framework as an “L,” a channel/station of, or on, a frequency wavelength, whose phenomenal properties,
subjective experiences of material reality, following matter disaggregation either returns back to the field or
collapses in other worlds, with their own consciousness fields, where the same matter exists as distinct resonating
frequency channels of wavelengths (individual psychionic waves connected to Schumann waves of multiverses
connected to the absolute vacuum as frequency wavelengths, which can be measured in Hertz).

According to Mocombe, early on in the multiverse, before the aggregation of matter into physical worlds,
there was no consciousness; consciousness emerged as a result of aggregated matter, with sense perceiving
apparatuses, affectively, perceptively, and cognitively, experiencing aggregated material realities with Schumann
waves where they, initially, sought pleasure and unpleasure between themselves and the material reality. The
electrical firing in the aggregated brain, and the rest of the central nervous system, connected to these sense
perceiving apparatuses, produced a psychonic wave, which became tied to the Schumann wave of aggregated
material reality created by the absolute vacuum, the nonlocal probability wavefunction out of which the
multiverse emerged. Upon death or the disaggregation of material reality, the elementary particles of the
psychonic waves of aggregated matter become a psychion, with the qualia, phenomenal properties, from their
(affective, perceptive, and cognitive) experiences as subatomic particle, that either collapses (as a resonating
channel of a frequency wavelength) in other Schumann waves of the multiverse where the same matter exists or
collapses into the absolute vacuum, if all of the same forms of the aggregated matter have been disaggregated, of
the multiverse with the other elementary particles of the original four forces of nature.

Hence, contrary to the philosophical dualist, but scientific post-materialist, Eccles’s (1994) use of psychon,

mental units linked to neural units, “dendrons”, of the cerebral cortex, representing unitary conscious experience
b b b y
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and thought, i.e., mind, or the spiritual self, that acts on matter; Mocombe’s materialist use of the term, psychon,
is to highlight the embodiment of the elementary particle of consciousness, psychion, which has phenomenal
property (qualia, or the accumulative thoughts and experiences of subjects of experience), charge, mass, and spin,
that is cycled and recycled between the absolute vacuum, material reality, and brains and central nervous systems
as individuated phenomenal subjective consciousness in the form of a resonating frequency signal. In other words,
consciousness, initially emerged from the firing of neurons of brains’ and central nervous systems’ of subjects of
experience as they experienced aggregate matter created by the fluctuation and tunneling of the initial four forces
of nature out of the absolute vacuum. Following matter disaggregation, consciousness, the emergent psychionic
charges of those experiences, became a permanent aspect of the multiverse, via the absolute vacuum,
cosmopsychism, and have emerged as a fifth force of nature that produces a field, a consciousness field, whose
elementary particle, psychion, has mass, charge, spin, and phenomenal properties, i.e., qualia, that is subsequently
received by aggregated matter with brains and central nervous systems via the resonance of the elementary
particle, psychion, of consciousness embodied, psychon, i.e., a frequency signal. The consciousness field is a
classical field produced by accelerating psychionic charges that contain and transmit all the phenomenal
properties, qualia, of the absolute vacuum to the Schumann waves of material realities, and the psychonic waves
of brains, brainstems, and central nervous systems connected to the latter, Schumann waves, which are connected
to the former, absolute vacuum or zero-point field as a frequency signal. The field is the combination of a
psychonic field or wave (produced by the psychionic elementary particle), an electric field, and a magnetic field.
The psychonic field or wave, like the magnetic field, is produced by moving charges or currents, and the electric
field stationary charges. The consciousness field can be regarded as a smooth, continuous field, that propagates
in a wavelike manner, and interacts with charges and currents. The reciprocal information transfer between the
absolute vacuum, which constitutes a fifth dimension, the Schumann waves of entangled and superimposed
material realities with consciousness fields, which exist in the four dimensions of spacetime, and the
psychion/psychon of subjects of experience takes place via the distinct resonances of everyone, which is a
rhythmic channel/station on the frequency wavelength that is entangled and superimposed between the absolute
vacuum, Schumann waves, and the psychonic waves of subjects of experience. Death is either integration into
the probability wavefunction of the absolute vacuum, which produces the Schumann waves of superimposed and
entangled material worlds each with their own superimposed and entangled consciousness fields, or the collapse
of the resonating channel/station of the psychion/psychon unto another version of its vibrating and oscillating
frequency wavelength and phase across the multiverse.

The latter process, the integration of the psychion and psychonic wave of individuals with the Schumann
waves of material worlds, is what accounts for the 14 paranormal and parapsychological evidence of the post-
materialist camp, according to Mocombe. That is to say, the emergent essence, qualia, of the elementary particle,
psychion, because it is tied to the Schumann waves of material worlds via the psychonic waves of the brain
becomes infinite, its information is never destroyed, i.e., it is a wavefunction, which accounts for near-death
experiences and reincarnation once reabsorbed in the absolute vacuum; can experience parapsychological
phenomenon by tying into different frequencies of other worlds, people, and beings; and can perform
teleportation, telekinesis, etc., by manipulating the electromagnetic fields and frequencies of things, people, and
animals in the Schumann waves of material worlds.

In this sense, Mocombe eliminates any spiritual elements (B) regarding consciousness constitution, as is
found in Eccles’s (1994) work, for a strict materialist perspective, which does not solely attribute consciousness
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to the mechanical brain, i.e., the neural correlates of consciousness; instead, the brain, following the initial
constitution of aggregated matter and their affective, perceptive, and cognitive experiences, is a receiver and
facilitator of material consciousness, which is both nonlocal and local, the subatomic particle, psychion, of which,
once disconnected from the psychonic and Schumann waves of entangled and superimposed multiple worlds, is
recycled, replicated, entangled, and superimposed as psychon, a resonating channel/station of a frequency
wavelength, throughout the multiverse via neurons of the brain and its electromagnetic/psychonic field or wave.
It is this latter factor, which is material in nature, which gives the spiritual essence, nonlocality of consciousness,
highlighted in the post-materialist camp. The subatomic particle of the consciousness fields, once assimilated in
the absolute vacuum, is an interconnected, nonlocal, and endless assimilation of all past, present, and future
information (practical activities and sense impressions) of the multiverse recycled, in the forms of psychions
(frequency signal), via the absolute vacuum (empty space in which elementary particles, quarks, and constituents
of matter and forces of nature have become one), which fluctuates as wave functions, to give rise to entangled
and superimposed worlds with (local) consciousness fields and conscious beings, simple and complex,
experiencing them via the resonating psychion/psychon of the embodied brain. In this theory, the (local)
consciousness field(s) of the multiverse and the nonlocality of the absolute vacuum are distinct; the latter is an
amalgamation of elementary particles and the constituents of matter, which have become one following matter
disaggregation, disconnection from the Schumann waves of multiple worlds, and endlessly produces more
multiverses and worlds with conscious beings who experience, as psychon, these worlds via the former, the
consciousness fields of superimposed and entangled worlds of the multiverse. Each universe of the multiverse
has its own superimposed and entangled consciousness field stemming from the absolute vacuum. In the end,
this Mocombeian understanding of how consciousness emerges in the multiverse calls for a different
psychological theory, antihumanism, than the mind/body dualism upon which current humanist, behaviorist, and
cognitivist theories rest.

Conclusions: Antihumanist Psychology

Like contemporary post-materialists, Beauregard et al. (2018) and Schwartz (2012), Mocombe calls for an
alternative psychological theory of human actions and behaviors based on his materialist understanding of how
consciousness emerges in the world/universe/multiverse. Mocombe concludes, given that consciousness emerges
and comes to constitute a force in the universe, emergent panpsychism and cosmopsychism via the absolute
vacuum or zero-point field, there is no need to privilege human consciousness as ultimate or superior to other
entities, which also possess and or partake in it through their own resonances. As such, an alternative psychology,
antihumanist psychology, which decenters the human subject and privileges existence and maintains a balance
and harmony (balance and harmony between the psychonic wave of the human subject, Schumann waves of the
material resource framework, and the resonance of the absolute vacuum), homeostasis, amongst and between
existing things and the world/universe/multiverse should be at the heart of psychological theory bent on
understanding and integrating the human subject in society against humanist, behaviorist, and cognitivist theories
of psychology, which emanates from the philosophies and problematics associated with materialist, post-
materialist, and dualist accounts of how consciousness emerges in the world/universe/multiverse.

The psychological health of the individual becomes a matter of maintaining an equilibrium, balance and
harmony, homeostasis, between themselves and the waves, which represent the rhythm of life or existence, hence

the need for a new psychological theory, antihumanism, against behaviorism, humanism, and cognitivism since
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they are more than stimulus and response, less than a godlike species because they possess reason, and more than
their correlates. They are cogs in a machine or closed (coherent) system that must maintain balance and harmony
between themselves and all the other elements of the system, least they destroy themselves through maladaptive
practices (practical consciousness) that are incoherent with the rhythm and processes of life.
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