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A Study of “Tathagata” in the Different Versions of
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The Diamond Siitra, full name is Vajracchedika Prajnaparamita in Sanskrit. It is recorded that there are six Chinese
versions of The Diamond Siitra, and it is also the most famous and popular Buddhist scripture in China. It lays the
foundation of Indian Mahayana Buddhism. There are a lot of titles of Buddha in the six versions; “Tathagata” is one

of them.
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Introduction

The so-called different translation of the same Scripture is the different Chinese versions of the same classic
translated by different translators in the history of Buddhism. The comparative study of different translations of
the same scriptures has a long history, but it is generally limited to the field of Buddhist studies, and the purpose
is to better dredge the main meaning of the Scriptures. This paper takes the Diamond Siitra as the research object,
focusing on the word “Tathagata” to compare six Chinese versions in history, in order to make some contribution

to the collation of the Diamond sutra.

Chinese Versions of The Diamond Siitra

The Diamond Sitra first appeared in India around 100 B.C., which was introduced to West China from the
Northwest India. Since The Diamond Sitra was introduced into China from eastern Jin dynasty to the Tang
dynasty, there are six translations, they are Kumarajiva (Jiva for shot) in the Post-Qin Dynasty, Bodhiruci in the
North-Wei Dynasty, Paramartha in the Liang and Chen Dynasties, Dharmagupta in the Sui Dynasty, Xuanzang
and Yijingin the Tang Dynasty. Kumarajiva was the first one who translated The Diamond Siitra.

There are many titles of “Buddha” in The Diamond Sitra, such as “Tathagata” ({1K), “the world-honored
one” and “Buddha”. In the process of translation, “title” as a noun is usually not omitted in order to be equivalent
to the original text. However, the types and quantities of titles used in the six Chinese versions of The Diamond
Sitra are not the same. What causes such problems and whether other problems can be found in the comparison?
With these questions, this paper takes “Tathagata” as an example to compare the six Chinese versions, tries to

solve the above problems.
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Study of “Tathagata”
In the Buddhist dictionary, “Tathagata” (1K) is a honorific title of Buddha, which defined as he who

comes as do all other Buddhas; or as he who took the zhenru or absolute way of cause and effect, and attained to
perfect wisdom; or as the absolute come; one of the highest titles of a Buddha. The two kinds of “Tathagata” are
(1) the “Tathagata” in bonds, i.e. limited and subject to the delusions and sufferings of life, and (2) unlimited and
free from them. There are numerous sutras and sastras bearing this title of “#1>k”. “Buddha” has ten titles, they
are “Arhat” “Samyak-sambuddha” “Vidyacarana-sampanna” “Sugata” “Lokavid” “Anuttara” “Bhagavan”
“Purusa-damya-sarathi” “Sastadeva-manusy-ananm”.

According to the statistics, we find that there are 88 “Tathagata” in Kumarajiva’s version, 100 in
Bodhiruci’s version, 113 in Paramartha’s version, 149 in Dharmagupta’s version, 157 in Xuanzang’s version and
91 in Yijing’s version. In all the translated sutras, the meaning of Tathagata is thehonorific title of Buddha, not
self-claiming. In order to intuitively understand its use in the translation of the six versions, we use the following

chart to express.
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Figure 1. Times of “Tathagata”in each version.

From the Figure 1 we can see that the number of “Tathagata” in Xuanzang’s version is the highest, and then
is Dharmagupta, Kumarajiva is the least. The meaning of ““Tathagata” in the six versions is the same, which refers
to the honorific title of “Buddha”. In the process of translation, some translators will retain the address terms.
However, if the appellation terms are too many and deleted without affecting the meaning of the original text,
some translators will choose to omit, making the translation easier to understand and praise.

After a sentence by sentence comparison of the word “Tathagata” in six versions, the author finds the
following problems:

(1) The use of the word “Tathagata” in Jiva’s translation is the least. After investigation, it is found that there

are many omissions in his translation.e.g.:
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Kumarajiva:

(AR WAETEL. HAEN . BN, U-EHWm a1 KT
G, LLRA, fHREZA? ] (750a)

The same sentence in the other five versions are:

Bodhiruci:

s [ZHEHR AESEL. HAEN T HaN, U-LHmmsdayb gt s, B
HERE B INZR . (754a)

Paramartha:

. [ZHER Y AL, AR sEmh T B e R, A ST,
LN, LEEE R, SRR EALIERSE A . (763b)

Dharmagupta:

. [akdkik, B! sndik. PrafitEmsm b E, S ttARa,
e, ALK, AETOMAED, kAR, B, EBASHISE. (768b)

Xuanzang:

e I B, BISEIRG, BUEE 05 7 as N, LA s i P i A
YLAEE S, R, . IEFR. (961c)

Yijing:

(A AEF S HEAN, BRI seett s, Sk, e A | Bk
e [HZ, ML ] (773a)

The other five examples translated the object of almsgiving “Tathagata” to make the sentence meaning more
clearly, however, in kumarashi’s version, the sentence object was missing, resulting in incomplete sentence
meaning.

other example:

Kumarajiva:

CHE RS AR A, IR PR, RAW . ATER A
B, WAGRAR SRR A& . (750b)

4

g

Bodhiruci:
THERE ! WIRGREE DA E, AR AR WMRME —HEEE, HEEFEBITR
WERE, BRLE—EE. (754b)

Paramartha:

CHERR L MR AR, R AR IRDR A, WIZRATE, LEFGIWMER,
FMER AR WAEE. (764a)

Dharmagupta:
B, B, R WAGR: R, B MREBBSGAEEER, GRRIR. 1
B W, RAsBEERIE. (769a)

Xuanzang:

! The use cases of Buddhist scriptures cited in this paper are all from the photocopied version of Japan’s Taishd Shinshii
Daizokyo, each example is followed by page number and column number.
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HUL AR L, AR L . WL WA R A X, MR
It WA R E L . AR E 2 ARG E L, AR A i
B A % . (982b)

Yijing:
wA SRR E L, RWRPTERGE I E . AR, B S e
R 2 . (T73b)

The direct result of Kumarajiva’s omission in translation is that compared with other versions, Kumarajiva’s

1|

i, SR

“Tathagata” appellation terms are obviously less than other translators.
(2) For the same Scripture, the translators form their own classical sentence pattern (XY refers to the
explanation in the text):
Kumarajiva:
(1) XY#, WHEXY, ZH4XY
() WUAEX, fEHadj+X
(3) MhXY, WHEXY
(4) WERVEEXY, ZHAXY, WkEXY, XY, £4XY
(&) AXF, WRIEX, Z#kii4X.
(6) WIkBEXY, HUZAFY, ZHAXY
Bodhiruci:
(1) WERPrixyY#, WAHEXY, 2H4XY
(2) BhiAEX, JEHadi+Xo
(3) HhXY, AHEXY
(4) WORBEAEXY, RAXY; WREXY, 4EXY, 2Z2H8XY.
(5) AXH, WRAEX, ZihrkiisX. X
(6) &XH, WAEX, R#askiisX
Paramartha:
(D) XY, WRBAEXY, &HWXY.
() WeRBAEX, AHAX, HAREX, MBiHX.
(3) s&/ltxy, WldExy, AHankiixy
(4) WORBEAEX, HMHX.
(5) EXY#, JEXY, EHMukisxy. waxXyY
(6) BEXY, Wk #iAEXY, &Mk 4 XY
Dharmagupta:
() AX, Az, Wkt %, wAXHE
(2) X, Wkl PWsEARX; gk, X
() X, Wkl AEX, M, Wokids i, WAXE
Xuanzang:
() XYXY#, kit AdEXY, 2wk 4 XYXY
(2) XYXY#, WekHAEXY, kit 4 XYXy
(3) WEXY, ARk A AEXY, Rk AXY
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(4) XY, WeRAEXY, RHMUkaxXyY
(5) WkBEXY, HHEHEXY, kit 4 XyY
(6) XY, Wkt BAEXY, ZHMurskii Xy

Yijing:

(1) HEXY#, WEAEEXY, Rk 3XyY. XY
(2) XY#, WeRHAEXY, &4XY

(3) XY#, WERUAEXY, HtBihXY.

(4) WekBEOAXYH, WU hAEXY, 24XY
(5) XY+ XY#, WORBAEXY, ZHHNXY,
(6) WXYH, WKBAEXY, RHUkEAXY.
(7) XY#, WeRBAAEXY, XY

(®) XY, WK AIEXY, MA4XY

9) BhUXYH, VAIEXY, EHAXY
(10) #/UEXY, BAEXY, #A4XY

(1) XY, MUAEXY, RHEBAXY

Through the comparison of the above classical sentence patterns, we can see that:

(1) In the classical sentence patterns of Kumarajiva, Bodhiruchi and Yijing, “Tathagata” and “Buddha” was
been universally used. It can be inferred that “Buddha” and “Tathagata” were equally used in the three
translators’ translation.

(2) The classical sentence patterns of Kumarajiva, Bodhiruchi, Paramartha, and Xuanzang are relatively
fixed and all have six forms; Dharmagupta’s sentence pattern is the least, while Yijing’s sentence pattern is
relatively rich.

(3) The classical sentence patterns of Kumarajiva and Bodhiruchi are basically the same, so it can be
inferred that Bodhiruchi takes Kumarajiva’s translation for reference to a great extent.

(4) The sentence patterns of Dharmagupta are complex and difficult to understand in many places. Even

though the classical sentence patterns are relatively fixed, they are difficult to be understood.

Controversial Points in the Translation

Omission of Translation

In addition to the problems mentioned above, there are also many problems of omission in Kumarajiva’s
version, such as the omission of Gatha:

Kumarajiva:

F L TR, DAEEsRI, RATAIE, AR, (752a)
Bodhiruchi:

AR, BLEERIE, EAATARIE, ASBe Ak,

WA abHE, RNES G, BT, BEANEEAN . (756b)
Paramartha:

AU R, DIEERIE, ATAE, AERS R
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HHVEHE LB, B R 5, VEARRREE, R UREE L. (766a)
Dharmagupta:

HROE, HRER, @R, AR

TREBOL LR, YRS, VA AT, WOEANEERN. (771a)
Xuanzang:

an LB, DL g, AT, ARE Rk

JEBAETE, RIDEATES s WEVEARDTE, AR T

o
o

7/

(985a)

Yijing:

HULE R, DIEERI, RNEAE, AfE Rk
B ETE, RIPEREELS, MEARPTS, HAARE T . (7752)

Kumarajiva transferred the negative meaning that Tathagata cannot be seen without telling believers how to
see him from the positive perspective. Kumarajiva’s omission is called as the famous “one of the two stanzas
missed” (A H ).

Omission of Yijing:

Kumarajiva:

SHERR Y WA RS TIAA LRSS, FHPTRe 2 M =30 =¥, 8R! SRR
Wo WARALLE AN, 5008 2 4% — 5 =¥, (752a)

Bodhiruchi:

SERE ) JRE ST A AT URH B B A 2 A 3 R
A& AAH LA 18 22 4 =35 — 4. (756b)

Paramartha:

JAER D WA QAT LUE AN RS 2 A =50 — B RANY JHER L A A EME
se bl WA DL S AR MR 2 & — 50 =3 4. LAl ? ZHE 4 L s AN Hy 2 AHA e B
ZEE 3 . (766a)

g
i
ﬁjﬁ
i
iz
&
=

Dharmagupta:
PATERZ? 55 MALE, s LIEmeREs? A, Mk, ! W g, 1Mo

2 A, B AR, WA EIERAEE. (771b)

Xuanzang:
M B PR E AT Wk, . IEAFSE LI A B B M R AR RRER? S 1S
JVEAEM R LA ? FHL D Wi ML IEAETEAN DL AH HOE TR bR AR R
(985a)

After sentence by sentence proofreading, it is found that there is no such sentence in Yijing’s translation, so

we can infer that this is omission of Yijing.

Mistranslation
Kumarajiva:

% T WM, WA VLB 2 M =S . (749b)

Bodhiruchi:

iR
SR WRARBBFTAGS, N S AINTIR S =4 = 3R (753b)

NS
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Paramartha:

SUERE T IIRMRRER S, MEPTARIN AT, AR RE 2 A B R (7620)
Dharmagupta:

HET: Wk, e HeEEhm, o A A E WA EIERAEESR . (771a)
Xuanzang:

TR M IR R, WA, sk, B, IESESERE AR 2 A =5 =
. (981a)

Yijing:

WA IR ITER S, AR M AR B TR, IR T R PTERE, AT
W,KTﬁ,%#%,##%oﬁUﬁ?u% EF, B MR EA. (772¢)

This is the mistranslation of Kumarajiva, while the other five cases are consistent. According to the
translation of the other five versions, the sentence meaning should be as follows: According to my understanding
of the Buddha’s righteousness, the Tathagata hasn’t obtained the supreme and equal right consciousness. As far
as I know, there is no fixed Dharma that can be called the supreme equal sense of justice. In Kumarajiva’s
translation, these words are from the Buddha, but the other five are from Subhuti, in other words, from the
semantic point of view, the subject here is changed.

other examples:

Kumarajiva:

[ZHER RELM? EpitE s A |

(AN, R DA ? SiEEcOh %, RUARIER, 4R, |

[ WZHER, 3 b ET B A TE L, AL, A AL K.
il R, PN AE L. (750a)

Bodhiruchi:

AR SRS [IOEEMB L. | @A . (MR 285! W
APttt b 2, RARS R, AR . (754a)

Paramartha:

R A H AR S [REAEEGE R . I R 25 . T bii?
JER SR, W AGERARAL B, MO ISR L. (765a)

Dharmagupta:

s A, ! B aress. [REBIEER. | &, BAEE. 1%
TR ? Bk, E AR, B R B, SR EERE . (T71a)

Xuanzang:

s (A EEEFEMRE S [RE B Lo . | oA iah. (L
He? FBHL b DR A Th S ECE AR AR B, S W AR A 1 L DA i
b - IhAEHE . (981¢)

Yijing:

(Wb B sE: TIRE PG EB L. ] &, eR%ss. fTea? dhiht
< ﬁﬂﬁfiaﬁ#ﬂﬂfﬁ, Hﬂﬁb%ﬁz\%i}ﬁﬁo (773a)
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There are a lot of mistranslation and omission in Kumarajiva’s translation of this part. The subject positions
of the conversation are replaced in Jiva’s version. “fi LI ? J&E/=fh +35, WIHEAE™, &4 ™ is what the

Buddha said, while in Jiva’s translation was translated it into the content of Subhuti.

Summary

The number of characters in the six versions of The Diamond Sitra is completely different. Although Jiva’s
version is the most popular one, through the proofreading of the word “Tathagata”, we found that there are a lot of
omission and mistranslation in Jiva’s version. Therefore, other versions especially Xuanzang’s version are
worthy of our study. Due to the influence of different Sanskrit texts of The Diamond Siitra and the translator’s
personal translation tendency, there are soe differencs between the various versions of The Diamond Siitra. By
proofearding the six versions of The Diamond Siitra can help us to sort out the original Sanskrit. The Diamond

Sitra is a cultural masterpiece in China and even in the world, which is worthy of our serious study.
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