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The Concept of Sanctification in the Book of 
Leviticus: A Study of Leviticus 11 and 20 
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Abstract 

Through the book of Leviticus, people will understand the fundamental principles of faith and how to maintain their life to be 

holy. There are two ideas of sanctification in the book of Leviticus. The first is sanctification which relates to ceremonial laws 

(purification), the other is sanctification itself. In this idea, there are two things that must be understood: First, sanctification 

is called “the way” if it is related to ceremonial laws [sacrificial of blood (almost like purification)]; the other, sanctification is 

a “progressive work”  if  it  is related to obedience to God’s commands. There  is a relationship between Lev. 11 and Lev. 20. 

Both have Hithpael  stem  (Lev.  11: 44,  45  and 20: 7)  and Lev.  11: 44‐45  is  summarized  in Lev.  20: 25‐26. The verb qādāš 

(qadas) or qādēš (qades) in Hithpael stem can be translated as “sanctify yourselves” or “you shall make yourselves holy”. God 

asked Israelites to sanctify themselves in two things: doing ceremonial laws (because of sins or when they come to God) and 

keeping God’s laws. In the case of Lev. 11 and 20, God asked Israelites to sanctify themselves by keeping His laws as a sign 

that they have been sanctified by God. 
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Sanctification is not only a doctrine of New Testament 
but also a doctrine of Old Testament for “It is God’s 
will that we should be sanctified”1 (I Thess. 4: 3). 
Moreover, sanctification itself is the second stage2 in 
the Christian experience of salvation. Therefore, by 
receiving this gift, God wants His people to respond it 
as their responsibility upon the blessing3. 

The word “sanctify” or “sanctification” is derived 
from Latin words sanctus (holy) and facere (to make)4. 
In other words, the word “sanctify” means to make 
something or someone become holy. In Hebrew 
language, the verb “sanctify” is qādāš (qadas) or 
qādēš (qades). This verb has some meanings and 
cannot be translated to all texts in the Old Testament 
by using the same meaning. However, the verb qādāš 
or qādēš is not only used in Qal stem but also in 
Niphal, Piel, Hiphil, and Hithpael stems. 

STATEMENT OF THE PROBLEM 

There is a contrast meaning in using the verb qādāš or 
qādēš in Hithpael stem especially in Lev. 11: 44, 45 
and 20: 7 with other stems, since in most translations, 
this stem is translated as “reflexive”. Some versions of 
the Bible translate this verb as “consecrate yourselves” 
(New International Version), or “sanctify yourselves” 
(King James Version) . 

The question is about the meaning of the verb 
qādāš or qādēš in Hithpael stem in those two texts. If 
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this verb is translated as “sanctify yourselves”, then, is 
there any relation to the doctrine of sanctification? 
And if the answer is yes, how did Israelites sanctify 
themselves? Or for today, can men sanctify 
themselves?  

PURPOSE OF THE STUDY 

The purpose of this study is to determine the meaning 
of the verb qādāš or qādēš in Hithpael stem in Lev. 11: 
44, 45 and 20: 7. The other is to find out whether there 
is any relationship between those texts with the 
doctrine of sanctification. 

LIMITATION AND DELIMITATION 

This study is confined to the meaning of the verb 
qādāš or qādēš in Hithpael stem in Lev. 11:44, 45 and 
20: 7 which are related to the doctrine of sanctification 
as the purpose of this study. Moreover, this study 
would not discuss all the details of the laws in those 
chapters.  

METHODOLOGY 

This study applies the grammatical-biblical method of 
exegesis to solve the problems that were being 
undertaken. The immediate context in Lev. 11: 44, 45 
and 20: 7 and the larger context of chapters 11 and 20 
will be examined. In other way, this study also applies 
a way of systematic theology to relate those texts to 
the doctrine of sanctification. The Bible excels as the 
primary source. Secondary sources include theological 
dictionaries, concordance, lexicons, grammars, and 
commentaries.  

The first part is introduction. It contains statement 
of the problem, purpose of the study, limitations and 
delimitations, and methodology. The following part 
introduces sanctification in the book of Leviticus. It 
contains themes of Leviticus and ideas of 
sanctification in Leviticus. The next part explains the 

context of Lev. 11: 44, 45 and 20: 7. It includes 
literary analysis and theological analysis of Lev. 11: 
44, 45 and 20: 7. The fourth part focuses on       
the Hebrew verb qādāš or qādēš. It includes the stems 
and the meaning of the verb qādāš or qādēš in 
Hithpael stem and the translation of Lev. 11: 44, 45 
and 20: 7. And the last part includes summary of   
the results of the research and the conclusion of the 
study. 

SANCTIFICATION IN THE BOOK OF 
LEVITICUS 

Leviticus lies “at the heart of the Pentateuch”5 and it is 
“the Gospel of the Old Testament”6. The reason is 
because “It contains all the fundamentals principles  
of our religion”7. Furthermore, “The book of  
Leviticus is filled with instructions concerning how to 
maintain the holy space that was set apart for God’s 
presence”8. 

Theme of Leviticus 

In the book of Leviticus, there is a word which is 
repeated many times as a keyword. The word is 
“holiness”9. The book of Leviticus has 27 chapters and 
about 859 verses. The word “holy” or “holiness”10 
appears 90 times in Leviticus. In all Pentateuch, 
however, it appears 176 times11. It means this word 
appears more than 50% in Leviticus and 86 times 
appear in other books of Pentateuch. 

In Leviticus, there are some phrases which replied 
many times as key thoughts. First, “I am the LORD 
(Yahweh) your God or their God (only in Lev. 26: 44 
using ‘their God’)” appears 23 times in Leviticus12. 
The next one is “I am Holy”13. The third is “I am the 
LORD your God who brought you up out or out of 
Egypt”14. This last phrase is same with the phrase in 
Exod. 20: 2 as the prologue of the Ten 
Commandments. 

In his book, Turnbull mentions that the book of 
Leviticus can be called as the book of Laws of the 
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Covenant Theocracy which divided in two parts. The 
first is Law of Approach to God (chs. 1-16) and the 
second is Laws of Communion with God (chs. 
17-27)15. 

In his explanation about those laws, Turnbull 
concludes that “Only a holy people can come into 
God’s presence and that only a holy people can live in 
communion with God”16. In other words, the theme of 
the book of Leviticus is how Israel (in the past) to be 
holy and keep holy in her relationship with God for 
God had sanctified her as a holy nation. At the same 
time, how His church (in the present) to be holy and 
keep holy for God has sanctified His church as taught 
in the New Testament. 

Ideas of Sanctification in Leviticus 

In the book of Leviticus, there are two ideas about 
sanctification. These two ideas use the same verb in 
Hebrew language but have different meanings 
according to the text itself or the context. 

The first idea is sanctification which is called 
purification or consecration. The purpose is to 
consecrate or to separate something for God’s purpose; 
or to purify the body after doing sin; or to prepare 
oneself before approaching something sacred or event 
or festivals. This idea is related with the ceremonial 
laws or rituals. The concept is to make unclean 
become clean by a process of cleansing17. 

The second idea is sanctification itself. This idea is 
also related with the ceremonial laws. In this idea, the 
purpose is how to make clean become holy. 

The problem of these two ideas is that both of 
them have ceremonial laws, rituals, or a sacrificial 
blood. So, it is difficult to distinguish which one either 
purification (consecration) or sanctification without 
looking on the context. Anyway, these two ideas can 
be called as “the way” to make unclean (anyone or 
anything) become clean (purification or consecration) 
and to make clean become holy (sanctification).  

But in the case of sanctification itself, there are 
two important things that must be known. The first, 

sanctification will be called “the way” if it requires 
sacrificial blood or ceremonial laws. The second, 
sanctification is “a progressive work”18. It is not 
related to the ceremonial laws but to obedience or 
keeping God’s commandments. It is a process to 
achieve moral and spiritual qualities in relation with 
God. 

At that time, Israel was asked to keep God’s laws 
as a process to keep them holy for God had sanctified 
them as a holy nation (Exod. 19: 5, 6). In this sense, 
Leviticus stresses that “There are two aspects of 
sanctification, a divine act and human actions. God 
sanctifies and man also sanctifies”19. In other words, 
God sanctifies His people as the second stage of His 
plan to save human beings, and after it, those who 
have been sanctified need to keep their life holy 
through obedience to the laws as Paul mentions that 
“Sanctification is expressed through obedience to the 
standard of teaching (Romans 6: 17-19) just as in 
Leviticus through obedience to the law”20. 

In the New Testament, sanctification is also a 
process and not a moment like “salvation 
itself-according to the use of the term in Scripture (2 
Tim. 1: 9, salvation in the past; Phil. 2: 12, salvation 
in the present; Romans 13: 11, salvation in the future) 
and in the actual history of the redeemed—so 
sanctification must be considered under its three 
tenses”21. Arthur W. Pink explains the process of 
sanctification itself in three tenses: (1) Present Perfect 
Continues: we have been sanctified (Jude 1; Heb. 10: 
10; 2 Thess. 2: 13); (2) Present Tense: we are daily 
being sanctified (2 Cor. 4: 16; 7: 1; 1 Thess. 5: 23); 
and (3) Future Tense: the Christian’s (complete) 
sanctification is yet future (Romans 8: 20; Heb. 12: 23; 
1 John 3: 2)22. 

Most of the ceremonial laws (purification) and 
sacrificial blood in the Pentateuch are symbols of 
Jesus Christ who died as the Savior. But, by His death, 
men do not need to sacrifice something to purify or to 
sanctify themselves. So, in the New Testament, “the 
way” of purification and sanctification23 were 
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canceled by the blood of Jesus. And now, only “the 
process” of sanctification is being continued24. 

Finally, the process of sanctification in the book of 
Leviticus is a cooperative-work between God and man. 
Without this cooperative-work, sanctification from 
God is useless and nothing since God required 
something from Israelites to be done as their 
responsibilities. In other words, God sanctified Israel 
and He offered “the way” of purification or 
sanctification to her to solve her problem in sin, then 
she could become clean or holy. And the next step 
was to obey His commandments (laws), as a process 
in order that she would be able to keep her life holy as 
God is holy.  

THE CONTEXT OF LEVITICUS 11: 44, 45 
AND 20: 7 

This section discusses about the context of Lev. 11: 44, 
45 and 20: 7 as the main points in this study. But 
before come to those texts, it is good to know the 
historical background of Leviticus itself as an 
introduction to those texts. 

As the book of Worship25, Leviticus is the 
continuation of Exodus. The book itself “covers a 
period of but 30 days”26. This period was started from 
“...the first month in the second year, on the first day 
of the month, that the tabernacle was reared up” (Exod. 
40: 17), until “...on the first day of the second month, 
in the second year after they were come out of the 
land of Egypt” (Num. 1: 1). 

In Exodus, God spoke to Israel from the mount, 
but after the Tabernacle was reared up and God’s 
glory has descended upon it, now, God speaks from 
the Tabernacle to Moses, Aaron, his sons (priests), 
Levites and His people as a congregation27. 

The purpose of the book itself is to “preserve 
divine sermons for the instruction of the congregation 
in cultic and ethical matters”28. From these two parts, 
the whole book of Leviticus can be divided into six 
divisions29. 

(1) Regulation for Sacrifices (1: 1-7: 38); 
(2) Ordination of the Priest and the First Sacrifices 

at the Tent of Meeting (8: 1-10: 20); 
(3) Laws on Ritual Purity (11: 1-15: 32); 
(4) Regulation for the Day of Atonement (16: 

1-34); 
(5) Laws and Holy Living (17: 1-26: 46); 
(6) Laws on Tithes and offerings (27: 1-34). 
Moreover, there are two verses in Leviticus which 

are important to be consideres for they have double 
functions. The first one is Lev 1: 1-2 as the 
introduction not only for the first speech of the book 
but for the whole book. The other one is Lev 26: 46 as 
a conclusion both the laws on holy living and the 
entire book30. 

Literary Analysis 

The first part is Lev. 11: 44, 45. As mentioned above 
that Leviticus 1131 belongs to the third division of 
Leviticus (chs. 11-15). This division is about Laws on 
Ritual Purity. Those chapters are: 

(1) Clean and unclean foods and animals (11); 
(2) The giving of birth (12); 
(3) Leprous growth on people, contaminated 

garments and houses (13-14); 
(4) Discharges from the genitals (15). 
But, in chapter 11, there is no indication about 

how men can purify themselves if they eat the unclean 
animals (ritual purity). This chapter is only about the 
characteristics of the clean and unclean animals, and 
pollution by animals and its treatment.  

Moreover, this chapter is a part of laws in chapter 
20. It is not only a law of ritual purity as Wenham 
says, but it is also a part of Laws and Holy Living32. 
The key text is in Lev. 20: 25-26 when God said to 
Moses, “Ye shall therefore put difference between 
clean beasts and unclean; and between unclean fowls 
and clean; and ye shall not make your souls 
abominable by beast, or by fowl, or by any manner of 
living thing that creepeth on the ground, which I have 
separated from you as unclean... ” 
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The second part is Lev. 20: 733. This chapter 
belongs to Laws and Holy Living (chs. 17-26). 
Chapter 20 contains laws with penalties for sacrifices 
to Molech, sorcery, sexual offenses, and clean and 
unclean animals. Wenham34 divides it as chiastic 
where:  

vv. 1-2a as the introduction: 
vv. 2b-6 Sin Against Religion (A) 
vv. 7-8 Exhortation to Holiness (B) 
vv. 9-21 Sins Against Family (C) 
vv. 22-26 Exhortation to Holiness (B’) 
vv. 27 Sins Against Religion (A’) 
Through the explanation of literary analysis of Lev. 

11 and 20, one conclusion can be drawn that both of 
them are related to each other since Lev. 11: 1-47 is 
summarized in Lev. 20: 25-26. It is also proved by 
checking the stem of the verb in both texts. Both of 
them uses hithpael stem. The other indication is a 
chiastic form (ABBA) by combining those texts. The 
form is: 

Leviticus 11: 44, 45 
I am the Lord your God (A)  
Sanctify yourselves (b) 
(B) 
Be holy (c) 
Leviticus 20: 7 
Sanctify yourselves (b’) 
(B’) 
Be Holy (c’) 
I am the Lord your God (A’) 

Theological Analysis 

There are many doctrines can be found in Leviticus 11 
and 20 that can be combined as unison. But, in this 
study, only some of them will be discussed. The first 
one is about Dietary Law35 (Lev. 11: 1-47 and 20: 25, 
26).  

This law is started at first when God gave this law 
to Noah and his family (Gen. 7: 2 and 9: 3, 4). At that 
time, there is no explanation or statement like in Lev. 
11 about what kind of animals that they could eat. But 

in Gen. 7: 2, God distinguished only between clean 
and unclean animals that came into the ark. This was 
the only sign for Noah about clean and unclean 
animals. Through this sign, Noah could know which 
one is clean and unclean by looking their numbers. 
Because God said that “of every clean beast thou shalt 
take to thee by sevens, the male and female: and of 
beast that are not clean by two, the male and his 
female” (Gen. 7: 2). 

God did this separation for He knew that after the 
flood, Noah and his family would not have food 
because all plants would be destroyed. In other words, 
after the flood, Noah and his family must eat meat 
(clean animals). 

For Israel, Dietary Law is a law in which they 
must keep and follow it as the sign that they were the 
people of God. This is because God had chosen and 
sanctified them as His mine36. 

How does Moses relate between food and holiness? 
Is there any hint that Moses gives to relate both of 
them? Victor P. Hamilton mentions in his book that 
“It is no accident that every time food regulations 
appear in the Pentateuch, the word holy is not far 
away”37 (i.e., Exod. 22: 31; Lev. 20: 25, 26; Deut. 14: 
21, etc.). It means that food and holiness are related to 
each other.  

This law is not a symbol of Jesus’ death since 
there is no shedding blood on it or ceremonial but a 
law to keep their life holy before God. All laws which 
are symbols of Jesus are canceled when Jesus died. 
For instance: law of purification (waters, etc.), and 
sacrificial law or shedding blood. These laws are 
called ceremonial laws. By doing sacrifice of animals, 
Israel came to God to ask forgiveness of her sins. In 
other words, because Dietary Law is not a ceremonial 
law38, then, it is valid until today since this law is not 
a symbol of Jesus’ death39. 

The second one is doctrine of God. In Lev. 11: 
44-45 and 20: 7-8, 24, 26, God mentions Himself as 
God of Israel and He is holy. At the same time, God is 
the one who had sanctified Israel to be His mine. It 



Sociology  Study  5(10) 

 

780

means that God is the one who has the initiative to 
separate Israel from other nations to be His holy 
nation. So, as her God, God does not want if Israel has 
other gods and worship them as stated in Lev. 20: 1-6, 
27. This is same with the first commandment in Exod. 
20: 3: “You shall have no other gods before me”. In 
other words, Lev. 20: 1-6 is an implication of the first 
commandment of the Decalogue. 

In other side, as God who has sanctified, He has 
right to give laws to His people. The purpose is to 
keep His people’s life holy and not to limit their life. 
By giving laws, God is providing the way in which 
humankind can get benefit from it since sanctification 
itself is a process of keeping His Laws. Sanctification 
without law is nothing, and obedience without law is 
also nothing as James mentions in James 2: 26 that 
“ ...faith without works is dead also”40. 

The next one is holiness41. This teaching is the 
goal of the doctrine of sanctification. All laws that 
have been written on those chapters are laws in which 
Israel must obey to keep her life holy42. 

As mentioned above that most of those laws are 
related to the Ten Commandments in Exod. 20: 3-17. 
For instances:  

Leviticus 20     Exodus 20 
vv. 1-5 (Molech)    v. 2 (Other gods) 
v. 6, 27 (Sorcery)    v. 2 (Other gods) 
v. 9 (Curses his parents)  v. 12 (Honor 

your parents) 
v. 10-21 (Sexual offenses)  v. 14 (Adultery) 
The conclusion is that all laws in chs. 11 and 20 

are still valid as Decalogue is also valid until today, 
because they are not a symbol of Jesus’ death. 

THE HEBREW VERB QĀDĀŠ OR QĀDĒŠ 

As mentioned before that the verb qādāš or qādēš is 
not only used in Qal stem but also in Niphal, Piel, 
Hiphil, and Hithpael stems. It is important to know the 
meaning of this verb when used in those stems 
especially in Hithpael stem.  

Stems of Qādāš or Qādēš in the Old Testament 

In this section, only examples of verses in the Bible 
for each stem would be given. The first one is in Qal 
stem. In Qal stem, “It connotes the state of that which 
belongs to the sphere of the sacred. Thus such a 
subject is in a state distinct from the common or 
profane”43. The second one is Niphal stem. In Niphal 
stem, “Yahweh is repeatedly said ‘to be sanctified’ 
(KJV) or ‘to show Himself holy’ (NIV)” (Num. 20: 13; 
Isa. 5: 16; Ezek. 20: 41; 28: 22, 25; 38: 16; 39: 27; 36: 
23)44. The next one is Piel stem. The Piel stem is used, 

To express the sanctification or consecration of various 
objects: Sabbath (Gen. 2: 3), firstborn males (Exod. 13: 2), 
the people of Israel (Exod. 19: 10, 14), Aaron and his sons 
(Exod. 28: 41; 29: 33, 44), the Levites (2 Chron. 29: 5), the 
tabernacle (Exod. 29: 44; 30: 29), the altar and its 
furnishings (Exod. 29: 36-37), the temple (2 Chron. 29: 5, 
17), a fast (Joel 1: 14; 2: 15), and the like45. 

The fourth one is Hiphil stem. The Hiphil “has the 
sense of dedication, not with the implication of cultic 
qualification, but rather of transfer to the possession of 
God, to whom the person or thing dedicated now 
exclusively belongs. The Hiphil focuses on the 
process of dedication”46. 

The Meaning of Qādāš or Qādēš in Hithpael 
Stem 

In Hithpael stem, the verb Qādāš or Qādēš means 
“denotes the entering of a state of holiness through 
one’s own fault. In this case, nothing more than cultic 
qualification is implied. A person consecrated himself 
when he had been temporarily excluded from the life 
of the community by uncleanness, or when he came 
into contact with God”47. 

But in Lev. 11: 44 and 20: 748, the people of Israel 
were called to sanctify themselves which is not related 
to the cultic law. God asked them to sanctify 
themselves by keeping His commandments49. It is 
different with “sanctify yourselves” when related to 
ceremonial laws50. 
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Translations of Leviticus 11: 44, 45 and 20: 7 

Leviticus 11: 44, 4551. 
v. 44 For I am Yahweh your God, you shall make 

yourselves holy so that you will be holy, for I am holy 
and never defile yourselves with any swarming thing 
that crawl upon the earth. 

v. 45 For I am Yahweh who brought you up out of 
the land of Egypt to be your God, you shall therefore 
be holy, for I am holy. 

Leviticus 20: 7. 
v. 20 You shall make yourselves holy so that you 

will be holy for I am Yahweh your God. 
The phrase “You shall make yourselves holy so 

that you will be holy”52 explains that sanctification is 
also man’s task and not only God’s task. 
Sanctification from God is useless if human beings do 
not do their part.  

CONCLUSIONS 

Sanctification as the second stage in the experience of 
salvation is taught also in the Old Testament as in the 
New Testament. In this stage, God and human beings 
are working together. God sanctifies men and men 
response it by keeping their life holy 
(cooperative-work). 

Summary 

The book of Leviticus is an important book for 
through this book, men will understand the 
fundamentals principles of faith (laws) and how to 
maintain their life keep holy (rituals and laws) because 
God has sanctified them.  

The theme of the book itself is “Holiness”. God 
has sanctified Israel, therefore, she must keep her life 
holy, because God is holy. 

There are two ideas of sanctification in the book of 
Leviticus. The first one is sanctification is related to 
ceremonial laws (purification). The point is to make 
unclean become clean by cleansing. The second one is 

sanctification itself. This idea is also related to 
ceremonial laws. In this idea, the purpose is how to 
make clean become holy.  

In sanctification itself, there are two things that 
must be understood. The first one, sanctification is 
called “the way” if it is related to ceremonial laws or 
sacrificial blood (almost like purification). The second 
one, sanctification is a “progressive work” if it is not 
related with rituals but related with obedience to 
God’s commandments. The goal is to be holy (heart, 
mind, body). 

In the New Testament, sanctification is also a 
process of keeping God’s laws. In Old Testament, 
there are two kinds of sanctification: “the way” 
(ceremonial laws) and “a process” (obedience). In the 
New Testament, “the way” has been abolished by the 
death of Jesus since ceremonial laws in the Old 
Testament are symbol of Jesus death.  

There is a relationship between Lev. 11 and Lev. 
20. Both of them have Hithpael stem (Lev. 11: 44, 45 
and 20: 7), and Lev. 11: 44-45 is summarized in Lev. 
20: 25-26. Moreover, most of laws in Lev. 20 are 
related to the Ten Commandments in Exod. 20: 3-17. 

The verb qādāš or qādēš in Hithpael stem can be 
translated as “sanctify yourselves” or “you shall make 
yourselves holy” (counterpart of Piel stem). God 
asked Israelites to sanctify themselves in two things: 
doing ceremonial laws (because sins or when come to 
God) or keeping God’s laws. In the case of Lev. 11 
and 20, God asked Israelites to sanctify themselves by 
keeping His laws as a sign that they were different 
from other nations. They had been sanctified by God, 
then, they must keep holy. 

Conclusion 

Sanctification is a process like salvation itself is also a 
process. It does not mean that if someone has been 
sanctified, he or she will be holy until the end of time 
or until the person dies although he or she does not 
obey God’s commandment.  
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Finally, Lev. 20: 7 is as important as Lev. 11: 44, 
45 in the doctrine of sanctification. This is because 
they have the verb qādāš or qādēš in Hithpael stem 
and followed with laws. If this verb is followed by 
laws or commandments, then, it means man must keep 
God’s commandments (a process of sanctification). 
But if this verb is followed by ceremonial laws 
(rituals), then, it means human man must sanctify 
themselves by doing ceremonial laws (because of sins 
or to come to God). 

Notes 

1. Daniel T. Bourdeau, Sanctification or Living Holiness 
(Battle Creek, Michigan: Steam, 1964), 5. 

2. W. E. Sangster, The Path to Perfection: An Examination & 
Restatement of John Wesley’s Doctrine of Christian 
Perfection (London: Epworth, 1943), 27-28. For John 
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